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. FREE SALVATION. 

Rev. xxu. 17.— Whosoever will, let him take the water of life freely. 

Tuat we may duly estimate the valug’of this invitation, let us consider, 
in the first place, by whom it is made. This is ascertained, by adverting 
to the preceding verse. I, Jesus, have sent mine angel, to testify unto you 
these things in the churches. Iam the root and the offspring of David, 
and the bright and morning star. We here learn, that this invitation is 
made by the Lord Jesus Christ ; a Being, in whom the fullest confidence 
may be reposed. He is able to bestow the blessings which he offers, and 
he never tantalizes his creatures with insincere invitations. 

Let us consider, in the next place, the bl offered :— The water of 
life. Not that water, of which if a man drink, he shall thirst again; but 
that living water, of which if a man drink, he shall never thirst ; but é 
shall be in him a well of water, springing up into everlasting life. This 
figurative language was designed to express all that is included in the term 
salwation :—pardon, sanctification, adoption, peace of conscience, joy in 
the Holy Ghost, in the present life ; and glory immortal beyond the grave. 

The value of this invitation will be still more strikingly apparent, if we 
consider, in the third place, the extent of it. Whosoever will—whether 
he be Jew or Gentile, bond or free, old or young, rich or poor ; or whatever 
may be his character— Whosoever will, let him take the water of life. 
Where then is the individual, who can say, that this invitation was not ad- 
dressed to him ? 

But once more: Observe the terms on which the blessing is offered, 
Freely. No recompense is demanded. To the poor the gospel is preached. 
All the blessings of religion in this life, and all that heaven contains, are gifts 
of grace. Ho, every one that thirsteth, come ye to the waters, and he that 
hath no money ; come ye, buy and eat ; yea, come, buy wine and milk, with- 

B= out money, and without price. The Spirit and the bride say, come ; and 
) let him that heareth, say, come; and let him that is athirst, come; and 
| “WHOSOEVER WILL, LET HIM TAKE THE WATER OF LIFE FREELY. Could 
‘ Infinite Mercy stoop lower than this ? Could, guilty man desire to treat with 

his offended God on better terms ? 


The doctrine clearly revealed in this passage of scripture, is, that all 
men may be saved if they will: in other words, there is in to hinder . 
the salvation of any man, but kis own will. 
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I am aware, that sinners often imagine, thst there are serious obstacles 
in the way of their salvation ; and obstacles altogether different from the 
one | supposed. It may be useful, therefore, to spend a few moments 
in ing some of these supposed obstacles. 

1, The divine law may be supposed by some, to stand in the way of their 
salvation. This, indeed, would have presented an insuperable obstacle, 
had.no atonement been provided. Like the flaming sword, which guarded 
the tree of life, it would for ever have barred the gates of paradise against 
roe man. But have you not heard the glad tidings of the gospel? 
Why did the Son of God come down from heaven? Was it not to honour 
the law which man had broken, and to prepare the way for the consistent 
exercise of mercy? Have you never read, that what the law could not do, 
in that it was weak through the flesh, God sending his own Son in the like- 
ness of sinful flesh, and for sin, condemned sin in the flesh, that the right- 
eousness of the law might be fulfilled in us, who walk not after the flesh but 
after the Spirit? and that Christ is the end of the law for righteousness, 
to every one that believeth? What though Sinai utters its thunders :—what 
though the law proclaims, The soul that sinneth, it shall die; and cursed 
ie every one, that continueth not in all things written in the book of the law 
to,do them :—TMEBRE Is HO CONDEMNATION TO THEM THAT ARE IN CHRIST 
Jzsvs. 

2. Some may perhaps imagine, that the greatness of their sine renders 
their salvation impossible. . But can you set any bounds to the mercy of 
God? Is not the blood of Christ sufficient to cleanse from all sin? Are 
your sins great? There is a great and glorious Saviour. Who ie this, 
that cometh from Edom, with dyed garments from Bozrah ; this, that is 
glorious in his apparel, travelling in the greatness of his strength? I ruat 
SPEAK IN RIGHTEOUSNESS, MIGHTY TO savE. Behold the Lamb of God, 
who taketh away the sin of the world. Are your sins great ? 

—————“ They don't sarpess 
The power and glory of his grace.” 
Let the wicked foreake his way, and the unrighteous man kis thoughts, and 
let him return unto the Lord, and he wit HAVE MERCY UPON HIM, and te 
our God, and he wit aBunpaNnTiy Parvon. Though your sins be as 
scarlet, they shall be white as snow ; and though they be red like crimson, 
they shall be as wool. 

3. Several doctrines of the gospel, have been regarded by some, as pre- 
senting insuperable obstacles to their salvation. 

The doctrine of Human Depravity, has been thus regarded. If I am 
entirely depraved, the sinner sometimes says, then I am utterly helpless. It is 
beyond my power to do any thing which God requires; and, consequently, 
it is totally impossible that I should comply with the terms of salvation re- 
vealed in the gospel. This representation proceeds upon an entire misap- 
prehension as to the nature of depravity. Depravity does not destroy moral 
agency. It does not so impair the natural faculties of man, as to disable him 
from doing his duty, if he will. It has its seat in the heart, and consists in a 
perverse and sinful inclination. “When we say, that man is entirely depraved, 
we do not mean, that he is a poor, unfortunate being, who is commandetl 
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to d impossibilities ; but W8*mean; that he is a guilty rebel, who volunta- 
wily fefuses to yield allegiance to the God who made him. We mean, that 
he loves sin, and is unwilling to abandon it ; that he hates his dufy, and i 
unwilling to perform it ; that he dislikes the terms of salvation, and is un- 
willing to comply with them. We do not mean, that all the powers and 
faculties of his soul, are so impaired, that he could not do his duty if he 
would ; but we mean, that he will not do his duty when he can—that: 

full possession of all the powers of moral agency, and with perf 

to comply with the terms of salvation, if he will, he chooses the row 
leads to death, and will not come to Christ that he might have life. ' 
supposes no difficulty in the way of his salvation, except what lies in a per- 
verse and obstinate will. 

Again : The doctrine of Regeneration, is supposed to imply an insupera- 
ble obstacle in the way of the sinner’s,salvation. We often hear the sinner 
reasoning thus— If I must be born agaib, in order to enter into the 
kingdom of. God ; and if this change is exclusively the work of the Holy 
Spirit; a work which he is under no obligations to perform, and which 
my own efforts will never aceomplish ; then, there és a difficulty in the 
way of my salvation, whieh it is beyond my powerto remove. Itdoes not 
depend on my will, but on the will of God, whether I shall be saved.” But 
here, again, the sinner labours under an entire misapprehension, 6s to. 
the nature of the change in question, and as to the reason why this © 
change is necessary. What is it to be born again? Simply, to be made 
willing to do what God requires. It is thus represented in the scriptures, Thy 
people shall be willing in the day of thy power. Why is it necessary, that 
men should be born again ? Not because they are ginable to do their duty, if 
they will ; but because they are unwilling to doit. It is their depravity which 
renders this supernatural change necessary. But their depravity is not their 
calamity merely, but their crime. It consists, as we have seen, in a perverse 
inclination ; in a voluntary and obstinate refusal to yield obedience to the rea- 
sonable commands of Jehovah. What the sinner needs, therefore, is to have 
this perverse inclination changed ; that: is, to be made willing to do what 
God requires. The necessity of this change, therefore, supposes no obsta- 
cle in the way of his salvation, except his own unwillingness to do his duty. 

To make the point perfectly plain, I will illustrate it by an example. 
The prodigal son left the house of his father, and wasted his substance in 
riotous living. When he had spent all, he began to bein want. In these 
circumstances, what ought he to have done? Ought he not to have re- 
turned immediately to his father, with penitent confession of his guilt? And 
had he chosen to have done so, might he not have executed his purpose ? 
Was there any thing to hinder his return? Had he lost his free agency ? 
Had his limbs become palsied? Was any obstacle thrown in bis way? 
No: but he was unwilling to return. His proud heart could not brook , 
the thought of taking such a humiliating step. Rather than go home, and 
acknowledge his fault, he chose to submit to the most menial employment, 
and to attempt to satisfy his hunger with the food of swine. But when he -* 
came to himself ; that is, when his heart was changed—he-said, — 
many hired servants of my father ktive bread enough and to . oe 








164 THE NATIONAL PREACHER. —_—_[April, 


I perish with hunger. I will arise and goto my father. He was now 
willing to return. He was before unwilling ; and herice we see wherein 
consisted the change in his regeneration. So in every other case. Every 
sinner is capable of obeying the gospel. There is nothing to hinder his 
obedience, but his own unwillingness ; and consequently there is no other 
obstacle in the way of his salvation, But his proud heart: will not submit. 
He cleaves to his rebellion, and will not give up the controversy. “Rather 
than comply with the humbling terms of the gospel, he will shut his eyes 
to every danger, resist every warning, and rush with presumptuous boldness, 
on the thick bosses of the Almighty’s buckler. This is the reason, and the 
only reason, that except a man be born again, he cannot see the kingdom of 
God. 
_ Again: The doctrine of Election, is supposed by many to imply an in- 
superable obstacle in the way of their salvation. But this doctrine, like 
the others which have been named, is often entirely misunderstood ; and 
the consequences, which it has been supposed to involve, have been de- 
duced, not from the doctrine, as taught in the scriptures ; but from the er- 
byroees and distorted views which have been given of it, by its opposers. 
t is the doctrine of election? It is simply this: That God has deter- 
mined to make some of the human race willing to embrace the gospel. 
This, you will at once perceive, supposes no obstacle in the sinner’s way to 
heaven, but his own will. ‘The doctrine of election rests on the same foun- 
dation as the doctrine of regeneration. Regeneration, indeed, is election 
carried into effect. What God decreed in election, in regeneration he exe- 
cutes; and if the doctrine of regeneration implies no obstacle in the way 
of the sinner’s salvationfexcept what lies in his own will, the doctrine of 
election, implies no other obstacle. 

Many, however, seem to suppose, that if this doctrine be true, a part of 
the human race are bound over to irrevocable ruin, without any power of 
helping themselves. Hence the excuse, which is so often in the mouth of 
the profane and the stupid sinner ; “ If I am elected, I shall be saved, do 
what I will; and if I am not elected, I shall not be saved, do what I can.” 
A more gross and palpable perversion of the doctrine, could not be invented ; 
and the declaration is as absurd, as if I were to say, “If I am to live ano- 
ther year, I shall, even if I should die'to-morrow.”” The doctrine of elec- 
tian binds no man over to perdition. It throws no obstacles in the way of 
any man’s salvation. It hinders no man from coming to Christ, who is 
willing to come ; or from taking the water of life freely. 

To make the matter plain, let us suppose for a moment, that the doctrine 
is not true. We will suppose, what those who deny the doctrine will be 
willing to grant; that mankind are free agents, that an atonement has been 
provided, and that salvation is freely offered to all. But we will suppose, 
that God has not determined to make any of the human race willing to 
comply with the terms of salvation ; but has left this’ point to be decided by 
each individual for himself. If this were the real state Of the case, it will 
; be easily seen by all, that there would be no obstacle in the way of any 
man’s salvation but his own will. Now, what alteration in the circum- 
stances of mankind, does the doctrine of efection make? It renders it 
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certain, that some will comply with the terms of salvation. With regard 
to the rest, it does not affect their situation at all. Their condition is the 
game that it would have been, if there had been no decree of election. 
They are still free agents—an atonement has been made—salvation is 
offered—the Spirit and the bride, say, come—the door of heaven stands open, 
and they may all enter, if they will. There is nothing to exclude them from 
the celestial paradise, but their own voluntary obstinacy. The doctrine of 
election, therefore, alters the condition of no man for the worse, gh 
it alters the condition of many for the better. It is simply an i- 
tion of mercy. ‘*”T'was mercy filled the throne,” when the purpose of 
election was conceived. Why, then, is this doctrine viewed with such ter- 
ror and alarm? Why does it awaken such enmity in the sinner’s bosom, 
and sometimes fill him even with horror? Is it a dreadful thought, that 
God has looked with an eye of mercy on this apostate world, and that when 
he saw the whole human race plunging into irrevocable ruin, he determined 
to rescue some, and make them trophies of his redeeming grace? Is ita 
dreadful thought, that God has rendered it certain, that some of our wretched, 
guilty race, shall ascend to the mansions of the blessed, and join the society 
of Cherubim and Seraphim? Shall his holy name be blasphemed for this 
wondrous display of his love and mercy? Does this doctrine trouble you, 
my hearers? Of what are you afraid? Are you afraid that your names 
are in the book of life? Jf not, there is nothing in this: doctrine, which 
need awaken your fears ; for if you are not elected, your condition is cer- 
tainly no worse than it would be if the doctrine.werp not true. If it has 
altered your circumstances at all, it has altered them for the better. If jit 
has not rendered your salvation certain, you are just where you would have 
been, and where all would have been, had no decree of election ever existed. 
But there is another doctrine, which it may be thought cannot be go ex- 
plained as not to imply an insuperable obstacle in the way of man’s salva- 
tion. The doctrine to which | allude, is the doctrine of Reprobation. But 
what are we to understand by this doctrine? Not that a part of mankind 


‘are doomed to hopeless misery, without respect to character, and without 


enjoying an opportunity to secure eternal life ; but simply, that God has 
determined to leave a part of mankind to their own choice. He has deter- 
mined not to exert his power in subduing their hearts, and making them 
willing to come to Christ, but to suffer them to take the course which they 
naturally choose. In short, according to this doctrine, God has reprobated 
a part of the human race, in the same sense, in which those who deny elec- 
tion, suppose he has reprobated the whole: that is, he has determined to 
leave them to themselves. There is no reprobation taught in the scriptures, 
which destroys human liberty, or which impairs the sinner’s natural power. 
Every man is a-free, moral agent. Life and death are set before him, and 
he is capable of choosing between them. There is no reprobation which 
limits the offers of mercy, or which bars the gates of heaven against any 
man, who is pe plea Reprobation, therefore, implies no obstacle 
in the way of man’s salvation, but the one which has been supposed. ~ 
That this point may appear perfectly plain, Jet me appeal directly to the 
consciengés of impenitent hearers. ai have you lived to this day » 
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+ Bape, and without God ia the world? Can yousJay your hands on your 


hearts, and look up to heaven, and say, that the faujt is in God? Do you 
feel that you have been bound hand and foot in adamantine chains of God’s 
decrees? Has God compelled you to sin, or restrained you from obeying 
his commands? Has he hedged up the path of life, that’ you could not 
walk in it, if you chose? Have you done your utmost to obtain eternal life, 
and found obstacles in your way, which you could not surmount? Or are 
you not conscious, that the fault is entirely your own? Do you not know, 
that you are free moral agents ; that you have walked in the way of your 
own hearts; that you have chosen the course of disobedience ; that you 
have voluntarily listened to temptation, and turned a deaf ear to the voice 
of conscience, and the voice of Gud? Are you not conscious, that you 
might long since have broken off your sins by righteousness, and submitted 
to God? Have you not voluntarily postpened repentance from week to 
week, and from year to year? Have you not put far off the evil day, and 
flattered yourselyes with the prospect of a more convenient season? Have 
you not, again, and dgain, resolved to venture en, a little farther, in the way 
to ruin, posing that you should retrace your steps before the season of 
probation elosed ? 

Now, if you ate reprobated, you will continue to pursue the same course, 
which you have hitherto pursued. God will throw no obstacles in the way 
of your salvation. He never has compelled you to sin, and he never will 
compel you. He will lay you under no restraint. He will leave you in the 
full possession of your moral freedom, with perfect liberty to obey the 
gospel, and to make sure of the eternal reward. So long as the season of 
your probation shall continue, salvation will be within your reach. Life 
and death will still be set before you. The sounds of mercy will still light 
on your ears, Wisdom will continue to cry without, and to utter her voice 
in the streets. The door of heaven will still stand open. The sceptre of 
mercy will still be extended. The Spirit and the bride, will still say, come ; 
and a voice from heaven will continue to cry, Leok unto me and be ye saved. 
But you will continue to stop your ears to every kind invitation, and will 
not listen to the voice of the charmer, charming never so wisely. When 
God calls, you will continue to refuse ; when he stretches out his hand, you 
will continue to disregard it. When the Holy Spirit strives, you will con- 
tinue to resist. You will still presume on future days, and put death and 
judgment at a distance. You will still plead for a little longer indulgence 
in sin, and continue to cry, Yet a little sleep, a little slumber, a little fold- 
ing of the,hands to sleep. You will continue to be fascinated with the pros- 
pect of a more convenient season; and you will follow it, and follow it, 
while, like an ignis fatuus, it will constantly recede from you ; till you drop 
into your graves, and lose sight of it for ever. Thus it is that the reprobate 
go down to perdition. And when they shall lift up their eyes in torment, 
and look back to that season of probation, which has closed for ever ; they 
will feel that their ruin is the fruit of their own folly—of their own guilt. 


¥ REFLECTIONS. 
1. How easy are the terms of salvation. Jet me request you, my hearets, 
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when you retire from this place, to take your Bibles and read the words of - 5 
the text. Read them candidly, and attentively ; and ask yourselves, whether . 
salvation could have been offered to guilty man on easier or more reason- 
able terms, If you were about to provide a rich entertainment, and wished 
to invite all your acquaintance to come and partake ; could you form an 
invitation more general, more full, and more free, than the one contained 
in the text? And are you dissatisfied with the terms of salvation? What 
alteration could you wish to have made in them? Look at this invitation 
of Christ, and see if you can suggest any alteration that would render it 
more favourable ; that would make it more expressive of his willingness to 
save you ; or that would render the terms of pardon more easy. Salvation 
is here offered to you freely. You are invited to accept it as a gift. No 
recompense is demanded. God asks you not to make atonement for your 
sins. He asks you not to submit to any grievous austerities, or to perform 
any tedious pilgrimage, to purchase his favour. He asks you not to ascend 
to heaven, to bring Christ down from above ; or to descend into the deep, to 
bring him up from the dead. No ; the word is nigh ye ee 
and in your heart. If you shall confess with your mouth thé Lond Jesue, 
and shall believe in your heart that God hath raised him from the you 
shall be saved. Salvation is brought to your door; and it is not only 
offered to your acceptance, but it is urged upon you by all the motives which 
the universe can furnish, and with all the powers of persuasion which God 
can use: What more could God do for you, than he has done? What 
more could you wish him todo? De you wish to be saved against your 
will? What! choose to be saved against your choice! This is a contra- 
diction. Do you wish to purchase salvation? This youcannotdo, You 
have already contracted a debt which subjects you to everlasting imprison- 
ment ; and you cannot discharge one iota of thisdebt. How then can you 
purchase eternal life? But the blessing has been purchased. The ransom 
has been paid. The blood of the Son of God has been shed. And now 
this salvation, bought with blood, is freely offered to a guilty world; and 
whosoever will, let him take the water of life freely. 

2. How great the delusion of those impenitent sinners, who flatter them- 
selves, that they should be glad to be Christians, if they could. If it be true, 
that nothing but their own unwillingness prevents them from becoming the 
disciples of Christ ; then it cannot be true, that they really desire to be 
Christians : for if this were their desire, they would not continue impenitent. 
There is certainly an unwillingness somewhere ; and it must be either on 
the part of the sinner, or on the part of God. The reason that the sinner 
is not a. saint, is either, that he is unwilling to be one, or, that God is un- 
willing that he should be one. We cannot make a third supposition. But 
God has sworn by his own life, that the unwillingness is not on his part : 
—As I tive, sairm THE Lorp Gop, I nave No PLEASURE IN THE DEATH 
OF THE WICKED, BUT THAT HE TURN AND Live. TURN YE, TURN YE, FOR 
WHY WILL ye piz. And in the text, WHOSORVER WILL, LET HIM TAKE THE 
WATER OF LIFE FREELY. ' az” 

I am aware, that sinners often really believe, that they desire to be Chris- 








c=, am ‘te . j . 
: 


168 |" THE NATIONAL PREACHER. [Aipeit, 


tians. Bat they déesive dhemtesives; and I will endeavour to explain the 

ion. ‘They doubtless desire to escape future punish- 
happy ; and as they are convinced that reli- 
gion is necessary to the attainment of future happiness, they flatter them- 
selves that they desire to possess it. But observe—religion itself is not the 
object of their desire ; but its future rewards. ‘The drunkard may sincerely 
desire the blessing of temperance, while he has no desire to abandon his 
cups. 0-sinners: may desire the rewards of piety, while they have no 
desire for piety iteelf. ‘They see no beauty in holiness. It is the object of 
their aversion ; and all their desire for it, is dike the desire of a sick man for 
a loathsome medicine, which, he knows, he must take, or die. Do any of 
you, my hearers, flatter yourselves that you desire to be Christians !—Have 
ore «won what it is tobe a Christian? The Christian hates sin, 
and ines. He hungers and thirsts after righteousness. He de- 
e of God. It is his meat and drink to do the will of his 
F you degire to possess ‘such a character? Noman 
trully desires to Bee Christian, who is not willing to forsake his sins, and to 
a@ilkin newness of life. Are you willing to do this? Call up to view the 
sins which you habitually indulge. ‘Are you willing to forsake them? if 
you are, you will forsake them immediately. Look at the duties of religion. 
Are you willing to perform them? If you are, you will commence a life 
of obedience without delay. If you are not willing to do these things, you 
aire not willing to be Christians ; for these things are essential to the Chris- 
tian character. Cast away, then, this vain delusion. Be willing to see 
your own hearts, and to acknowledge your true character. No longer 
attempt to exculpate yourselves, and to impute unrighteousness to Jehovah 
When you say, that you should be glad to be Christians, if you could, you 
virtually say, thet it is not your fault that you remain in impenitence. And 
whose fault is it, my hearers? It is Miter your fault or the fault of God. 
While therefore you exculpate yourselves, you cast all the blame of your 
impenitence upon yout Maker. And is not this impiety ? 

3. How utterly inexcusable are those who reject the gospel. “If there 
is nothing but their own unwillingness to prevent them from receiving par- 
don, what excuse can they plead in their justification? There is one ex- 
cuse, however, which the sinner sometimes pleads, when the.subject is thus 
presented, which it migy be important to notice. He says, Granting it 
to be so—granting that there is nothing but my own unwillingness to pre- 
vent me from complying with the terms of salvation : still, { cannot change 
my own will, and if God does not make me willing, how can I be culpable ? 
When ‘he sinner pleads this excuse, he always takes it for granted, that he 
‘really desires to change his own.will ; that is, that he really has a will, to 
have a different will from that which he has : in other words, that he really 
chooses to choose differently from what he actually does choose. But is 
not this absurd? The truth is, the sinner has no desire to change his will ; 
for such a desire would itself be a change of the will. He chooses not to 
come to Christ: and while he thus chooses, he has no desire to choose 
otherwise ; for he may as well choose to come to Christ, as to desire to 
make such a choice. 
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how can I be blameable? hat is, it is mj 
rebellion against Heaven ; and if God does mot 

change my purpose, how can he consistently 1 r 

is valid, it will annihilate at once all the sin in he <i But let us put 
this excuse to the test. A mn sofa apis ponest dabte- sid ngs, 
I am unwilling to pay, and if God doesnot. my will, how 
blamed? A child refuses to obey his parent, soya, I am . 
obey, and. God does not change my will, bow can I be blamed ? A 
drunkard to abandon his cups, and says, I am unwilling to abandon 
them, and if God does not change my will, how can I be blamed? A man 
murders his neighbour, and says, J had an inclination to murder bim, and 
es God did\not change my will, how can I be blamed? Are 
valid 1 Agethey not impious? Will they be admitted at the ‘« 
oo, ‘Af not, neither will the sianer’s ples be admitted ql jeod 






And what excuse have you, my. fellow-sinners, wha you will 
plead at the judgment seat of Christ? What can you say, when 
deal with you? Will you not be speechless? If you persist in 
will not the throne of God be guiltless in your condemnation? Ifa gan, 
who has reduced himself to beggary by his vices, now spurns from him the 
hand that offers to feed him ; whose fault is it, if he perish with hunger ? 
If a criminal who is justly coptenced to death, refuses a pardon which is 
freely offered him, whose fault is it, if he is executed? If a prisoner refuses 
to leave his dungeon, when the doors are thrown open, and he is offered his 
liberty, whose fault is it, if he perish in his dungeon? And if sinners who 
have deserved eternal banishment from God, now degpise the riches of his 
goodness, and set at nought the blood-bought salvation, which he freely offers 
them, whose fault will it be, if theyjperish? Fellow-sinner, are you alum- 
bering in impenitence? Do you know that you are slumbering on the verge 
of eternity? Do you know that there is but a step between you and 
death? Do you know that the momentous question is soon to be decided, 
whether you are to be saved or lost? Awake, I beseech you, from this 
guilty repose! Look around you, and survey your prospects. Think of 
your condition. ‘Think what God has donefor you. Think how long you 
have abused his mercy, and wearied his pati . Look forward to the 
judgment, and to that state of retribution to w m are hastening. How 
must you feel, if you should lift up your eyes in torment, and see Abraham 
and Isaac and Jacob, and all the saints rejoicing in the paradise above ? 
All this glory, you may then say, I have lost by my own folly. Once, jit 
was offered to me, but I despised it, and spurned it from me; and now I 
must eat of the fruit of my own way, and be filled with my own devices. 
O, for another season of probation! But it is too late, My day of grace 
is past. Heaven is lost—lost for ever. 

My hearers, it is not yet too late to secure eternal life. There is yet.a 
mercy-seat. God is still waiting to be gracious. The Spirit and the bride 
still eay,come ; and let him that heareth, say, come ; and let him that is athirat, — 
come ; and WHOSOEVER WILL, LET HIM TAKE THE WATER OF LIFE FREELY. 
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SOVEREIGN GRACE. 


Romans 1x. 21.—Hath not the potter power over'the clay, of the same lump 
to make one vessel unto honour, and another unto dishonour ? 


Tuese words are used by the Apostle to illustrate and defend God’s 
absolute sovereignty in his dealings with mankind. The argument is 
this: If the potter, who forms vessels of clay, has power to make of the 
same lump one vessel for a more, and another for a less honourable use, 
according to his own discretion; then, surely, God, the Proprietor of all 
things, has the seme power over the fallen race of men, who were formed 
of the dust of the earth. He has a right to exercise his own discretion in 
raising what part of the human race he sees fit to the honours and privi- 
leges of the gospel ; and, out of the same corrupt mass of mankind, to 
form whom he will for glory, and leave whom he will to pursue their chosen 
way of disobedience. That this is the reasoning of the apostle, is evident 
from the verses which immediately follow. ‘There God is said to have 
“*endured with much long-suffering the vessels of wrath fitted to destruc- 
tion; and made known the riches of his glory on the vessels of mercy, 
which he had before prepared unto glory.”’ A word is used in the original, 
which signifies, that the vessels of wrath fitted themselves for destruction. 
This they did by their obstinacy in sin. But with respect to the vessels of 
mercy, it is written, that God prepared them unto glory. Out of the great 
mass of mankind, ‘universally corrupted and ruined by sin, God, in his in- 
finite mercy, by-the « of his Holy Spirit attending the géspel, sancti- 
fies and prepares a for heayen. In this work of grace, he exercises 
his sovereign power im’selecting what portion of the deformed mass he 
pleases, no less than the potter does in forming his vessels of clay. 

That God does exercise a sovereign pleasure in converting and saving 
sinners, cannot escape the notice of any, who attentively read the scriptures 
of truth. He said to Moses, “I will have mercy on whom I will-have 
mercy, and I will have compassion on whom | will have compassion.” 
Accordingly, God had mercy upon Jacub in distinction from Esau, no less 
than upon his posterity in distinction from all other nations. Among his 
descendants were many pious men, in consequence of their special privi- 
leges secompanied with the Holy Spirit ; while all other nations remained 
in ignorance and sin. 

In view of Pharaeh’s hardness under divine rebukes, St. Paul observes, 
“* Therefore hath he mercy on whom he will have mercy, and whom he will 
he hardeneth ;”’ or leaveth without mercy, giving them up to their own wil- 
ful hardness of heart. He expresses the same sentiment, when speaking of 
the vessels of wrath, who under God’s patience fitted themselves for de- 
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God in sopereign iilercy hell sancilibed ; while most of the Jews and many 
of the Gentiles continued in the service of sin. The Son of God has the 
Father’s promise, that, in the day of his power, hie people shall be willing, 
in the beauties of holiness, | This promise is fulfilling in a!i revivals of reli- 
gion; in which sovereign grace overcomes the obstinacy of sinners, and dis- 
poses them to serve God in holy love. 

When we look at facts, recorded in sacred history, we are still further 
confirmed in the idea of God's sovereignty in the conversion of sinners. 
Among all the kings of Judah, no one was more hostile to the prophets and 
worship of God, or more engaged in putting down religion, than Manasseb. 
He had filled Jerusalem with innocent blood, established idolatry in his 
kingdom, set up an image in God’s house, and seduced te people to do 
worse than the heathen. When divinely admonished, he would receive no 
instruction, neither would he take warning. Considering the pious example 
of his father, and his peculiar advantages for religious instruction, together 
with his cruelty, idolatry, and sin, we should think him one of the most 
improbable candidates for heaven, among all the crowned heads in that 
land ; not Jereboam, nor even Ahab, excepted. Yet, while many, less vile 
than Manasseh, were left to persevere in sin and perish in the way of their 
choice, he was humbled into a spirit of repentance, and enlisted in the ser- 
vice of that God, whose altars he had demolished, whose prophets he had 
slain, and whose name he had cast out as evil. This notoriously wicked 
man was thus made a vessel of mercy, prepared for the glories of heaven. 

The malefactors, who had the honour of suffering with our Lord, afford 
another striking illustration of our subject. They were both probably born 
and educated under the light of divine truth, and lived in the same general 
course of sin. Being detected in crime, they were’ condemned to die. 
While upon the cross, they both reviled the Saviour. . Before they expired, 
however, one of them in a spirit of penitence acknowledged the justice of bis ‘ 
sentence, reproved his companion, testified to the innocence of our Lord, 
plead with him for mercy, and left the world with the assurance of salvation ; 
while the other died as he had lived. To what shall we ascribe this dif- 
ference, but to the sovereign grace of God ? 

I would mention but one other instance recorded in scripture, and that 
is Saul of Tarsus. He was learnedly educated at the feet of Gamaliel, a 
master in Israel. No man could be more shielded in self-righteousness, or 
more confident of his personal goodness and safety—and no one more 
bitter against the Christian cause. His zeal against the way of salva- 
tion by grace through a crucified Saviour, was, perhaps, never surpassed, 
He gloried in his privileges, his heartless morality, and his imagined perfec- 
tion, and even in his opposition to the cross. Such a man must be a very 
improbable candidate for conversion to Christianity. No evidence could 
convince him of his error—no human influence control his feelings—no 
persuasion win him to Christ. Against conviction by argument, or persus 
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sion by entreaty, he was effectually guarded by the strength of hia preju- 
dices, the blindness of his mind, and ee re. Still, in the 

space of one week, from breathing out threatenings and slaughter against 
the ehurch, he became a warm advocate of the faith and cause of Christ. 
Thus he lived and died, sealing his testimony by his blood, and rejoicing in 
hope of glory through rich grace in a bleeding Saviour. 

But what convinced this self-righteous pharisee of sin, broke pom his 
bigotry and prejudices, opened his eyes upon his error, humbled his pride, 
and brought him to sue for mercy at the feet of Jesus ; while shultitudes, of 
the same general character, remained enemies of the cross? Not the in- 
fluence of friends, surely ; for they, if possible, would have hindered it— 
not the fear of enemies ; for Christians were indisposed to harm him as a 
persecutor; and a powerful band he arrayed against him by becoming a 
Christian—not the lure of gain, nor the prospect of worldly honour ; for his 
conversion, instead of promising honour and profit, would incur poverty and 
diggrece—not imbecility of mind or want of education ; for bis intellect 
was powerful and his education finished. To what then could this change 
be attributed ? Were Paul himself to answer, from that world of light where 
he no longer sees through a glass darkly, would he not stil] say, By the 
grace of God I am what I am? 

The whole history of the church bears testimony to the truth, that God 
selects the subjects of bis special grace in a sovereign manner. He con- 
vinees and converts whom he will. We sometimes see the most irreligious 
families visited by his Spirit, and the most profane and thoughtless brought 
to repentance, while others who have passed for civil and correct men, 
have remained heedless amid the most affecting manifestations of God’s 
power Brace. And why is it thus? We can neither assign nor 
( Hs.M Ap ooly «7, Hen 20 Father, for ao it soemeth 
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. sis 80 evident, there are @8rtain general 
rules Great lend of the church, in perpetuating and ex- 
‘tending bis empire in this world of sinners. 

God operates by his Spirit through the instrumentality of his word. His 
special work is therefore not to be expected where the Gospel is not pub- 
lished. How can men believe on him of whom they have not heard ? 

Sinners are rarely, if ever, converted where the distinguishing doctrines of 
the gospel are kept out of sight—or where its peculiarities are treated as 
absurdities. God honours his own truth, and not the inventions of men, 
in abasing the proud and preparing vessels for glory. 

The men of the world usually lie wrapped in the slumbers of spiritual 
death, till the people of God arise to trim their lamps and the Spirit. 

The subjects of divine grace are more generally found | those who 
have been religiously educated, and set apart by pious parents to be the 
Lord’s. ‘Still there are some such signal exceptions to most of these rules, 
as show, that God has mercy on whom he will have mercy. 

But the doctrine, raat Gop AcTs As A SOVEREIGN IN SELECTING AND RBE- 
PARING FALLEN MEN FOR GLORY, instead of furnishing any just occagion for 
complaint, is matter of joy and praise. 
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This may appear from several Sobeiderations® (Hig 

Ist. The moral perfection of God, which io cencentted in eel pan of 
his government, makes it desirable that he should act as a sovereign. 

The glorious attributes of Jehovah render it perfectly safe for him to fill 
the throne of the universe, without having any one for his counsellor. No 
wisdom can be imparted to him by those whom he charges with folly ; nor 
light thrown around any subject in his view, by minds comparatively dark. 
While doing his own pleasure, he does only what perfect wisdom and good- 
ness dictate ; and what will appear the more glorious the better it is under- 
stood. That he never acts from the impulse of passion without jadgment, or 
from incorrect conceptions of things, or without sufficient reason for acting 
es he does, is certain from the perfection of his nature. The excelletice of 
his character is carried into every act of his sovereignty. 

When God was about to visit Jerusalem for the sins of the people, he told 
them by his prophet, “ Ye shall know that I have not done without cause all 
that Ihave done init.” "This general idea is correct concetning all God’s 
works. He has good reasons for every act of his government. But his 
motives are drawn from his own perfect mind. Could we see_all things ds 
he sees them, we should discover his wisdom and rectitude in al) his ways. 
And the fact, that he does not always assign the reasons of his conducty; 
enable us to perceive them, furniehes no evidence, but that in 
own will, he is uniformly directed by wisdom and goodness that can do no 
wrong. While we have the privilege of looking into God’s works to see 
his glory, we have no right to arraign and condemn them ; nor to demand 
the reasons of his conduct. Still he has so fur unfolded his character, and 
disclosed the general reason of his conduet, as should 
creatures, and secure entire confidence im his so 
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men—when tie chose from among all the nation 
Abraham for his peculiar people, to whom ‘he sent’ 
grace ; and many of whom becanie heirs of 
the opposing heart of one of the malefactors with : 
other was left in his obstinacy—when he humbled Saul of Tarsus, while 
his associates in persecuting the church, perishe ir rebellion—he acted 
in-view of reasons satisfactory’e is own perfect mind. And these same 
reasons will make his sovereignty to appear infinitely glorious in the view 
of all holy beings, when eternity shall pour its light on such interesting sub- 
jects. Tosay that God does not exercise his sovereign pleasure in preparing 
for glory vessels of mercy from among our fallen race, because it would 
seem arbitrary and partial, is arguing from false premises ; since he has as 


good ‘ring try some wilfully and wickedly to reject the Saviour, 
as for dra rs by the cerds of love. 

2nd. In ing some of his apostate creatures,.God bestows upon them 
an unspeakable blessing. 

What he does in forming them for giery is a substantial good—a real ad- 
dition to the sum of holy and happy intelligence. This consideration should 
silence all complaints against the sovereignty of God in turningsome of our © 
apostate race from the ways of death. If one portion of the corrupt mass 
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of mankind be formed for the Master’s use in his holy kingdom, is it not 
matter of rejoicing, even though the rest should remain without form or 
comeliness ? Preparing these vessels for glory is a real blessing, both to them- 
selves and Christ's holy kingdom. Intelligent creatures, then, in all worlds, 
instead of making it a subject of complaint, should rejoice in it. Why 
should the eye of any one be evil because the Lord is good? If in his plen- 
teous mercy, he gives more to some, than they can claim, though it be not - 
given to me, still it is just occasion for praise and thanksgiving to God. And 
that it is not matter of actual rejoicing with all, is to be ascribed to the want 
of that love which seeketh not her own, and in the midst of suffering rejoices 
that others are happy. We hear of joy in heaven when one sinner repents, 
and if the spirit of that world reigned in our bosoms, we should also rejoice, 
if only one solitary sinner were redeemed. All complaints against God for 
doing his sovereign pleasure, spring from feelings, that can never harmonize 
with the songs of angels or with the supremacy of Jehovah. 

3rd. God would have been just in leaving all to perish in sin. 

Mercy always supposes the destitution of rightful claim in him who re- 
ceives it. Since condemned sinners can be saved only through the mercy 
of God, there could have been no reasonable complaint, had he given up 
all to indiscriminate ruin. This would have been an act of strict justice. 
Who of our sinful race would presume to lay claim to the favour of his dis- 
honoured Sovereign, since he has forfeited every thing by rebellion? He 
is allowed to plead for mercy, but can claim nothing as his just due, but 
shame and perdition. The whole system of means—all the successive dispen- 
sations for man’s recovery, are perfectly gratuitous. The great atoning 
sacrifice for sin, the revelation of divine truth, the sanctifying operations 
of the Holy Spirit, the remission of sin, and the gift of eternal life, all 
flow from the unmerited favour of the Most High. If then all mankind 
might have been justly left-without mercy and without hope, the Lord may, 
surely, have mercy on whom he will have mercy, without giving any reason- 
able occasion for complaint. If he could have been gloriously righteous in 
showing favour to none, surely he is not less so, in granting saving grace 
only to some. 

4th. When God in his sovereign pleasure effectually calls some of his 
sinning creatures, he does no wrong to others. 

He leaves them with the feelings they cherish, in the course they have 
chosen, and in the state they desire. They wish not for the God the Chris- 
tian serves, nor for the employments in which he delights. They are dis- 
posed to think his faith irrational, his devotion unpleasant, his self-denial 
folly, his humility degrading, and his hopes visionary, The things of the 
Spirit of God are foolishness to the natural man. 

It is not to be forgotten, that all who hear the gospel have life set before 
them ; no less those that perish, than those who are saved. But they choose 
the evil and refuse the good. By the terrors of the Lord, by the love of 
Christ, and by the value of their souls, they are entreated to repent ; but still 
they obstinately refuse. They are joined to idols and God lets them alone: 
—~they are wedded to their sins and he gives them up.to their hardness and 
impenitence of heart. They perish because they will cleave to their sins 













= oe + 1 lhUW 


eye 











ae. e ee ’ 
~~ 


” , y 


se28,) SNELL’S SERMON...» Fe 


and refuse offered mercy. Who can pretegd that God does them, ,wrong, 
in suffering them to make their own choice, however unwise and fatal? - 

It is also to be remembered, that gospel sinners make this choice in yiew 
of consequences. They are faithfully counselled and warned, Their way 
to death is often intercepted by the stern rebukes of conscience, by the kind 
admonitions of friends, and by the alarmé of providence, as well as by the 
threatenings of Sinai. Still, keeping their backs turned upon Christ and heaven, 
they rush through all restraints, and obstinately seal their condemnation. 

Finally ; The exercise of divine sovereignty in the sanctification of the. 
saved, hinders no others from entering the kingdom and sharing with them. 
in the blessedness of heaven. The fact that some are reclaimed and prepared. 
for glory, is not the reason why others perish in unbelief ; it inakes impeni- 
tent sinners no worse, unless they complain, oppase, and blaspheme ; neither 
does it throw any obstacle whatever in the way of their salvation. The 
path of life is never so thronged as to obstruct the Christian pilgrim ; nor 
the kingdom of heaven so filled, but that there is stillroom. The salvation 
of all the ransomed has not diminished the ability, nor exhausted the fulness 
of Christ as a Saviour, nor drained the treasures of God’s pardoning grace. 
Neither has the conversion of some excited them to oppose that of the un- 
godly ; but rather prompted them to labour and pray for the repentance of 
their former companions in sin. The conversion of some around them by 
divine gtace, instead of throwing any impediment in the way of their recon~ 
ciliation, should awaken their fears and excite them also to flee from the wrath 
to come ; since, however vile, they may perceive their own salvation to be 
possible, unless they obstinately refuse subjection to Christ. The repent- 
ance of others, under the influence of the Spirit, adds nothing to their dan- 
ger, robs them of no advantage, and is no encroachment upon their rights, 
They may still bave a seat in the sanctuary, have access to the diyine ora- 
cle, ask for mercy, and come to Christ for redemption, %¢ «4, 

If these things be so ; where shall we find oecasion for complaint against 
the sovereignty of God in the salvation of sinners ? or why shall we not be 
cordially reconciled to the thought that he does his pleasure among ‘the 
inhabitants of earth ? 

Our subject suggests the following reflections : 

1. The sovereignty of God in saving sinners is a very different thing from 
what many suppose it to be. It has been represented, as God’s making men 
happy or miserable without any regard to character ; and even punishing 
them because he had power to do it, and without any respect to the laws of 
righteousness, or any reasons for doing as he does. But we have seen that 
God is far from saving some and condemning others through caprice and 
partiality. .He never acts without satisfactory reasons, while in the most 
perfect exercise of his sovereign pleasure—reasons, though often beyond 
our sight, yet perceived by infinite wisdom and approved by perfect good- 
ness, Whatever is necessary to display the excellence of -the divine cha- 
racter, to vindicate the rights of the Godhead, and secure the blessedness of 
his holy kingdom, respecting the salvation of men, God will see accomplished 
in the actings of his wise sovereignty. These objects are steadily regarded 
in‘leaving some to fill up the measure of their iniquities, and in réclaiming 
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others, once equally rebellious. Whatever God may do in forming vessels 

for glory among our guilty race, where he has a right to dispense his bless- 
and bestow his saving grace as he pleases ; he will regard nothing 

but character in the decisions of the great day. Those who have not washed 

their garments and made them white in the blood of the Lamb, will haveno 
in pardoning grace, or in the joys of heaven. 

. Christians owe all their scriptural hopes of heaven to the sovereign 
mercy of God. That you, my brethren, are restored to the divine image, is 
not to b@ ascribed to any natural goodness or personal worth, that gave you 
a claim pop God, or that placed you within the scope of the gracious pro- 
mise. In view of gospel grace, and your own pollution, and the miseries 
of sin, you renounce all such pretensions. Nor will you ascribe it to your 
parentage, or any worldly distinctions, since God is no respecter of per- 
sons. With the fumble Apostle, you will impute it to the sovereign grace 
of God ; and, in view of a depraved heart, and an unprofitable and erring 
life, you will be ready to say, with admiration and gratitude, ‘‘ Lord, why 
was Ia guest?’ That. you have been effectually called, you will ascribe 
to the same free grace thaf provided a Saviour, and feel no less obligation 
to God for his Holy Spirit, in turning you from sin, than for his Son as an 
atoning @acrifice. A sense of this obligation you will cherish ; and, while, 
humbled at the footstool, and accounting yourselves less than nothing, with 
grateful hearts you will ‘ascribe the glory to God, that you can hope for 
heaven, and while m the body have an earnest of the glorious inheritance. 

3, Opposition to the doctrine we have considered, though common, is wholly 
groundless: The Apostle supposed that wicked men would complain. 
“ Thou wilt say, then, why doth he yet find fault, for who hath resisted his 
will 2? ‘Nay, bat, O man, #ho art thou that repliest against God ?’”” When 
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~ Christ preached this doctrine at Nazareth, the people were filled with wrath. 


The carnal mind, full of selfishness and pride, is opposed to the truth which 
pours contempt upon all worldly distinctions, and abases rebellious worms. 
But who, in his right mind, can object to the sovereignty of God, since it is 
wise, holy, and good, such as humble souls rejoice in ? The misery of sinners 
does not consist in their being in the hand of their Creator ; but in their 
rebelling against his government. It is thy sin and shame, O man, to reply 
against God ; it would be thy wisdom and glory to bow at his feet, and to 
resign thyselfto him, to be moulded into his blessed image! The contro- 
versy that aspiring worms maintain against God, is certain in its result. 
They will lie downin sorrow. None but humble souls will find peace and 
safety, when God shall judge the world in righteousness. 

Let me then, in conclusion, affectionately beseeeh sinners, as in Christ’s 
stead, Be ye reconciled to God. It is, indeed, matter of exultation that God 
reigns as a Sovereign. For, the Judge of all the earth doeth right. The 
sovereignty of God is that of absolute perfection, and is therefore infinitely 
desirable. If He cannot do his pleagure, with safety to his kingdom, who 
can? Shall we, with all our sin and blindness, be his counsellors? Shall 
we presume to teach infinite wisdom, or give a more happy direction to 
perfect goodness? ‘Rather let us cheerfully submit to the only wise God ; 
and while angels rejoice that he fills the throne, let all the earth be glad. 











